
 

 

“Death in Genesis”  by Alan Loxterman 
 
Here I will respond to one of Tom’s challenges: why capital 
punishment for us all?  
 
My answers are related to Tom’s emphasis on “community,” what 
philosophers and political scientists often call “the common good” 
or simply “the commons.” In what follows I will to refer to Satan 
as It. But God Itself is not male either. Language limits how we 
can express ourselves to one another as a community. So we do a 
disservice to ourselves as part of that community whenever we 
talk to, or think of, God Itself as only one gender: female, male, or 
anywhere on that spectrum: trans, queer, whoever.    
 
But God Itself does become “our God” whenever we talk to, or 
think of—I almost wrote “Him.” Writers of science fiction realize 
that you cannot depict any future without basing it on 
extrapolation from a recognizable present. If they try to name an 
alien in an unpronounceable combination of letters, readers lose 
interest and no longer identify with it/he/she. The same principle 
applies to spiritual literature. With an exception for speaking in 
tongues, our God reciprocates through Hebrew, NRSV, or even 
King James—if we were that young when we attended church with 
our parents. We allegorize God, personifying an anthropomorphic 
deity in gendered human form speaking our language.  
 
Reciprocating God’s creation of us, we attempt to communicate 
with a God “in our likeness” who inspires us to become our best 
selves in community (1.26). George Herbert expresses this 
inexpressible intercommunication in humbly spiritual poetry as 
“Heaven in ordinary, man well dressed” (“Prayer [I],” line 11). So 
Satan is not the only shapeshifter. God humbles Itself by 
becoming “our God” in human form, meeting us halfway. 
Nevertheless, God as an It beyond our conception of God,  
continues to act as an unseen character advancing the plot in 



 

 

biblical narrative. In “Genesis” It sends a generative wind to begin 
creation with the same authoritative voice which bullies Job from 
out of a whirlwind. 
 
So it takes the creation of humans to make God Itself appear in 
human form. One of the most moving passages in “Genesis” 
depicts Eve and Adam just before they realize that they are 
undressed, unprepared to meet “the LORD God walking in the 
garden at the time of the evening breeze” (3.8).  After Eve and 
Adam try to cover their shame, then engage in the world’s first 
marital argument, they feel the chill of night. Their fall from 
Paradise is supported by psychologically influential archetypes. 
Both literally and figuratively, exile from Eden signifies the 
twilight of humanity’s innocence. Daylight diminishes and 
presages a greater seasonal change, humanity’s fall of dying leaves 
ending in winter’s death.       
 
The God of creation cannot invoke Its punishment of Eve and 
Adam until they choose disobedience; and the God of Job cannot 
dramatize the unbridgeable gulf between It and Job before Job 
proves his obedience. Either intervention might influence Eve’s 
free choice and Job’s heroic restraint. Nor could a God beyond the 
first couple’s anthropomorphic conception of our God have 
revealed the serpent’s identity to be Satan or God’s contest with 
Satan to be the reason for Job’s suffering. What makes life outside 
of Eden so familiar to us is what our God hoped to protect us from 
and what we chose anyway: knowledge of the interdependence 
between good and evil which only a God beyond our God could 
know through Its foreknowledge.  
 
Before our exile from Eden God drew clear boundaries between 
darkness and light, which enabled life on earth to begin. But chaos 
allegorically preceded creation (1.1-5). God had to  transform the 
darkness of ignorance and evil into goodness, the light of 
knowledge arranging God’s creation into an orderly sequence of 



 

 

days. But human limitation, lack of foresight, prevented our 
anthropomorphic God from anticipating the unintended 
consequences of Its good intentions. This mistake gives Eve and 
Adam the freedom to repeat Satan’s fall, due to their own 
anthropomorphic lack of foresight. Without yet knowing what evil 
is, Eve chooses an illusion of freedom instead of obedience, the 
better angels’ eternal praise and gratitude for God’s goodness 
allegorically supporting Heaven and Eden in opposition to the evil 
of chaos. Our fall permits chaos to regain its dominance on earth; 
humanity’s choice of evil then becomes so nearly universal that 
our God feels human frustration and carries out mass extinction 
in order to restart God beyond our God’s creation of life after the 
flood. 
 
Both our God and our Satan agree that the ethical issue in 
question is whether we should become godlike ourselves, living 
forever while sharing both Gods’ knowledge of good and evil. Ever 
since Satan made that choice It introduced to God “our Satan,” 
the personification of evil who chose to disobey God. Allegorically 
our God, as the personification of goodness, must now suffer 
eternally from Satan’s choice. By choosing the tree of knowledge 
we became subject to the same paradox which Satan, as serpent, 
created in us. We could not know how good we were in Eden until  
we  had experienced evil in exile. So the allegorical existence of 
two trees—and the way God never mentions the second until 
humanity chooses the first—demonstrate that we cannot choose 
both. God explains why Eve and Adam must be expelled from 
Eden permanently after having chosen ethical knowledge. 
Retaining their memory of eternal virtue in contrast with the 
choice they had made, humanity would recognize eternal life as 
being so much more worthy that they would return to Eden and 
choose the other tree too (3.22). Then and all their descendants 
would be burdened forever with Eve’s realization that she (and 
we) had been “tricked” (3.13). (This verse should make Christian 



 

 

numerologists also blame Satan for converting the 3 signifying 
holy trinity into its cultural opposite, evil 13).  
 
So we need to give our own good God credit for Eve’s and Adam ‘s 
punishment of a death which separates humans from their gods. 
Our legacy of uncertainty about whether good intentions will 
continue to produce evil—and vice-versa—has made life on earth 
shorter but more interesting, morally intense. Even in a pandemic 
some wear masks to advance public health while others disregard 
them to express Eve’s more democratic freedom of choice. For the 
sake of the common good we must hope that these competing 
intentions will not produce evil: Othering the other by allegorising 
their personal conflict of ideals into a cosmic struggle between 
God and Satan. 
 
(Written 11/ 2020) 
 
 
 
 


